
Hospitality - Showing generous and cordial reception of guests; offering a pleasant or 

sustaining environment. 

HOSPITALITY. In biblical times it was believed to be a sacred duty to receive, feed, lodge, 

and protect any traveler who might stop at one’s door. The stranger was treated as a guest, and 

men who had thus eaten together were bound to each other by the strongest ties of friendship, 

which descended to their heirs and was confirmed by mutual presents. Hospitality was a 

religious duty for the Greeks as well as for the Hebrews, who were enjoined by the law of Moses 

(Leviticus 19:34). The present practice of the Arabs is still similar to ancient Hebrew hospitality. 

A traveler may sit at the door of a perfect stranger and smoke his pipe until the master welcomes 

him with an evening meal, may tarry a limited number of days without inquiry as to his 

purposes, and may then depart with a simple “God be with you” as his only compensation. As 

the Hebrews became more numerous, inns were provided, but they did not entirely supersede 

home hospitality. The OT gives illustrations of it in Genesis 18:1-8; Genesis 19:1-3; Genesis 

24:25, 31-33; etc. Job says (Job 31:32), “The alien has not lodged outside, for I have opened my 

doors to the traveler.” Neglect of the law of hospitality is illustrated in the case of the rich man 

and Lazarus (Luke 16:19-25). 

The spirit of Christian hospitality is taught in the NT (Luke 14:12-14). The Gk. philoxenos (a 

“lover of strangers”) is the word used for hospitable in Titus 1:8; 1 Peter 4:9; and philoxenia 

(“love of strangers”) for hospitality in Romans 12:13; Hebrews 13:2. 

—New Unger's Bible Dictionary 
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Hospitality is “the act or practice of being hospitable; the reception and entertainment of guests, 

visitors, or strangers with liberality and good will” (New Shorter Oxford English Dictionary). 

The Latin root of the word hospitality is hospes, which refers to a guest, visitor, host or stranger. 

In opposition we find hostis: stranger, foreigner or enemy. Our word hospital is derived from the 

first term, and the word hostility from the latter. The contrast sheds a first light on what lies at the 

heart of hospitality. 

Hospitality is often confused with entertaining. Although we also speak of entertaining a 

guest, this word is more descriptive of the act of diverting or of amusing. Entertainment could 

represent a superficial hospitality, but it is possible to entertain without being hospitable. 

A Definition of Christian Hospitality 
Scripture is the testimonial of God’s relentless hospitality toward his creatures. The Old 

Testament and New Testament contain abundant evidence of the importance of hospitality as a 

social and religious expectation. The God who made and sustains us wishes to welcome 

everyone into his household through Jesus Christ. Therefore, Christian hospitality can be defined 

as the reality of divine hospitality experienced and expressed in the life of God’s children. In 

other words, Christian hospitality is the reflection of God’s character in the life of each Christian 

and of the church. It is a lifestyle, a visible portrayal of the first commandment to love God and 

neighbor. It is being ready and available as food, drink, comfort and welcome for people. It is 

stretching our hearts and resources for the welfare of others and to the glory of God. 

Consequently, hospitality goes far beyond the act of entertaining to become an all-encompassing 
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approach to Christian life in general and to relationships in particular. When we practice 

hospitality, this realization should make us all the more dependent on the Holy Spirit. 

Hospitality in the Old Testament 
As we read through the Old Testament, we find that ancient Israelite hospitality was more than 

mere entertainment. In an age when there were no inns or hostels, it was a necessity of life. 

Hospitality was a matter of survival for the traveler, the merchant, the itinerant prophet, the 

landless Levite, the relative on his way to visit kin, the needy and the foreigner. Hospitality 

ensures that the guest, whether Israelite or an alien, could expect food, lodging and protection. 

The well-being of a guest was the host’s moral and religious obligation. 

Although hospitality in the Old Testament had various expressions, at its core were its 

religious and social dimensions: to love God was to love human beings, to be hospitable was a 

response to Yahweh’s own kindness toward Israel. From a religious point of view, the manner in 

which a householder received a guest (such as by providing fresh water for the traveler’s dusty 

feet) and the kind of meal served were interpreted as evidence of the host’s character and 

commitment to honor Yahweh. Hospitality or the lack of it would, therefore, augment or damage 

the host’s reputation. From a social perspective, through hospitality God created a net and 

network of human interdependence designed to secure the basic necessities of those who were at 

some kind of disadvantage, especially the poor and landless. 

Despite the lack in Hebrew of a technical word for hospitality, in a number of Old Testament 

passages it is either clearly implied or directly prescribed, as when God commanded Israel to 

care for the widow, the orphan and the stranger (Deut. 10:17-19; Deut. 24:17-22; Proverbs 

14:31; Amos 5:11-12). In some narratives hospitality is indirectly portrayed and serves as the 

backdrop for a biblical episode or theophany (Genesis 24:10-60). In prophetic books hospitality 

is related to true justice expressed in terms of respecting the rights of kin, the orphan, the widow, 

the poor and the stranger (Zech. 7:8-14). In the person of Boaz the book of Ruth offers one of the 

richest examples of this kind of hospitality. Even a religious act such as fasting lost its value 

when separated from concrete expressions of social righteousness such as hospitality (Isaiah 

58:6-7, 10). In the wisdom literature Wisdom is presented as extending her hospitality to any 

person lacking understanding (Proverbs 9:1-6, 13-18). And in the book of Job Eliphaz interprets 

Job’s misfortune as God’s judgment on the latter due to his absence of hospitality (Job 22:6-11). 

These and other Old Testament passages express the socioreligious importance attributed to 

the practice of hospitality, which surpassed the mere act of entertaining. God’s people were to 

“remember that you were slaves in Egypt and the LORD your God redeemed you from there. That 

is why I command you to do this [to care for the needy]” (Deut. 24:18). At the root of this lies a 

deep care by God for his creatures. In an age when there were no civil and human rights 

committees and no unemployment insurance, God established a community in which religious 

devotion and social concern were a part of daily living. Therefore, God’s laws were not just 

fingerprints but divine footprints. The Israelites were to follow them and thus provide a tangible 

picture of what a genuine human society should be like. In this light, hospitality was nothing less 

than Israel’s response to divine love as well as to human need. 

Hospitality in the New Testament 
The basic guidelines presented by God to Israel in the Old Testament carried over into the New 

Testament. However, in the latter there is a new message, the gospel, as well as a new 

community, the church, which together reaffirm and dramatically increase the role of hospitality 

in furthering God’s kingdom. If the Old Testament injunctions on hospitality were specific to 

Israel, in the New Testament the call to practice hospitality extends to everyone who accepts 

Christ as Lord (Ephes. 2:1-8). As Jesus had reached out to humankind, so the early Christians 

were to provide material and spiritual assistance to any needy person and to the saints in 

particular (Ephes. 4:28; 1 John 3:16-18). The driving force behind the hospitality of the early 

Christians was the awareness that because God in Christ had loved them first, they were to love 

their neighbor (1 John 4:10-12, 9-21). Far from dwelling on this as a mere theological ideal, they 

lived it out to the extent of their abilities and resources in relationship to one another and the 
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world. Christ had called his followers to be on the giving end (John 15:12), and their hospitality 

was a response to this vocatio (Latin for “calling”). 

The New Testament abounds with evidence of hospitality. There are numerous accounts of 

Jesus in the role of the host or that of a guest. As a host he fed crowds who had not made 

provision for themselves (Mark 6:30-44; Mark 8:1-11; John 6:5-15). Before his crucifixion Jesus 

hosted his farewell dinner with his disciples. That night the bread and the wine became the 

symbols of the sacrificial nature of divine hospitality (Luke 22:7-19). After the resurrection he 

walked to Emmaus with two distraught disciples, who only recognized him when he broke bread 

and offered it to them at the dinner table (Luke 24:13-35). Around that time he also prepared 

breakfast on the beach for some disciples returning from a miraculous catch of fish in the Sea of 

Galilee (John 21:1-14). 

As a guest Jesus would often teach his table companions and even confront his adversaries, 

so carrying on his Father’s business over a meal (Luke 14:1-14; Luke 19:11-26). He repeatedly 

enjoyed the hospitality of his friends Mary, Martha and Lazarus in Bethany and on one occasion 

told his overwhelmed hostess that spending time with the divine guest was more important than 

flawless entertaining (Luke 10:39-42). While in Jericho, much to the displeasure of his 

detractors, he invited himself into a tax collector’s home (Luke 19:1-10). 

Two of Christ’s most powerful teachings on hospitality appear in Luke 14:12-14 and 

Matthew 25:31-46. The first upholds the unconditional openhandedness with which we are to 

treat the economically dependent and the outcasts. The second tacitly assumes hospitality in the 

actions of feeding, giving a drink, providing lodging, providing clothing, caring for the sick and 

visiting those in prison. These became the common practices of the early church, the visible 

witnesses of kingdom come. 

The place of hospitality is also reinforced in Christ’s parables that involve food and drink, 

meals or banquets (Luke 14:15-24; Luke 15:22-31; Luke 16:19-21; Luke 17:7-10). These stories 

gain in richness and relevance as we see them through the eyes of hospitality. Furthermore, they 

challenge the audience to look at the spiritual implications of commonplace situations: a kind 

foreigner, a neighbor’s midnight request for bread, a beggar at the rich man’s door. 

The Lord’s Supper (see Communion) is the supreme example of God’s hospitality. It 

reassures us of God’s relentless care and his unwavering goodwill toward his creatures: his own 

Son is the host and the sacrifice, the Bread of Life and the Cup of Salvation. God invites us to 

take refuge under his protective eye, to satiate our souls on divine love, to quench our thirst with 

life-giving divine truths and to sit and converse in the divine. And then God bids us to look 

sideways and share this good gift (eu-charis in Greek) with others in the assurance of the future 

supper of the Lamb. 

The early church also offers a prime example of Christian hospitality in action as they 

devoted themselves to alms giving, love feasts, the support of teachers and church leaders, the 

care of widows, orphans, the sick, the infirm, the poor, the disabled, slaves and prisoners, the 

burial of the poor, succor to victims of calamities, provision of employment and hospitality to 

visiting missionaries (Acts 4:32-35; Romans 16:23; Galatians 3:26; Hebrews 13:1-3; 1 Peter 4:9; 

1 John 3:16-18; 3 John 5-8). This kind of liberality was characteristic of house churches as well 

as Christian households (see Home). Third John presents the contrast between two church 

leaders: one named Gaius, who used hospitality to assist the work of missionaries and 

evangelists, and the other named Diotrephes, who opposed the apostle Paul by precluding 

hospitality. However, despite external threats from a society antagonistic to Christianity and 

internal disagreements, the early church carried on with God’s tradition of hospitality. 

Hospitality Today 
We live in a society saturated with messages. There is music in shopping centers, ads at bus 

stops and railway stations and inside and outside buses and trains. Many cars have stereos, 

people carry Walkmans, and in most homes television sets function several hours a day. 

Hospitality can provide us with a haven. A simple, thoughtful meal is a sanctuary that must not 

be desecrated. It is an intimate time not to be sacrificed to the vociferous media gods that seem to 
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have taken over our society. As Christ “eagerly desired” to share the last supper with his 

disciples (Luke 22:15), so we must convey the same message to family, friends and friends-to-

be. A healthy homemade dinner, candles, flowers in a vase and a fresh tablecloth are ways of 

sacramentalizing the ordinary. These touches say, “I care. I treasure our time together.” 

Hospitality guards intimacy, which lies not in closed doors but in dismissing the pervasive 

intermissions and distractions that rob us from togetherness. Hospitality offers a way to reach out 

to a society suffering the effects of disintegrated families, loneliness and alienation. 

Hospitality as a reflection of God’s character will stem from a transformed life, a heart 

touched by the love of God and the awareness that all we own is his. We are stewards of the 

material possessions (whatever these might be), knowledge, talents, abilities and time entrusted 

to us. There are many ways of extending hospitality, some of them were already practiced by the 

Israelites and by the early church and Christ himself. In particular, there are three gifts the 

contemporary Christian host can offer, namely, prayer, time and acceptance. 

Hospitality and prayer go hand in hand. Through prayer God opens our eyes to people’s 

needs that can be met through us. Prayer also prepares our hearts for whatever the encounter with 

the recipient of our hospitality might bring. While, humanly speaking, we can control certain 

aspects of the entertaining process, true Christian hospitality demands that we entrust our guest 

and ourselves to God. We are completely dependent on God if we wish to give emotional, 

spiritual and material refreshment. Prayer, as attentiveness to God, is as necessary in the church 

as it is in the home in the context of hospitality. Whether we reach out corporately or 

individually, prayer will create the ambience for the work of the Trinity. 

“I do not have time to have people over!” is one of the common excuses for the lack of 

hospitality. The book of Proverbs encourages us to count our days so that we will become wiser. 

When we look at Christ, we get a good picture of where and how he invested his time. He spent 

most of it with people and among people. People were his passion, the reason for him to interrupt 

eternity and come into human history. At the appointed time, people were the reason his life was 

cut short on the cross. People were the object of his redemptive sacrifice. His time was subject to 

divine purpose. Often his followers seem to work in the opposite direction: we submit divine 

purpose to the availability of our personal time. Hospitality helps us counter this tendency 

because when we receive a guest in the name of Christ, we create a parenthesis in the midst of all 

our other activities. In it God can meet host and guest. Through acts of hospitality, we offer our 

time as a living sacrifice to the God who did not abandon us to random fate and who has called 

us to invest our days as his Son did. 

Acceptance is an expression of our heartfelt hospitality, as it reflects a welcoming attitude. 

Acceptance is the room we give people to be who they are. It is the opposite of putting them “in 

a box.” Acceptance, the “room with a view” to the other person, is created in our minds and 

hearts and finds expression in acts of hospitality. Acceptance is the key to hospitality, as it 

portrays the welcoming attitude of our God who in so doing never compromised his character. 

That is why acceptance must not be confused with political correctness. The first has its basis in 

the experience of God’s immutable grace and holiness; the latter is an ever-shifting societal code 

of expected attitudes. Perhaps there are few other gifts as costly as honest acceptance. But who 

can measure its impact on someone searching for a solid foundation in life or a proof that God 

still cares or a place of refuge and restoration? Through hospitality we extend God’s acceptance 

and welcome and acknowledge our own needs to become more gracious and Christlike in our 

dealings with people. 

Hospitality as an Act of Worship 
There are many ways in which we can express our gratitude to God for the gift of eternal life, for 

the material and spiritual provisions we receive during our pilgrimage on earth. We can sing, 

pray, speak, dance or write. We can also stand in silent awe. We can cry in worship. It is in times 

like these that we become aware of the fact that all we are and have comes from God. 

Christian hospitality is also a form of worship—whether as a private act or a corporate 

effort—when it is a heartfelt response to God, the imitation of his welcoming character, the 
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reflection of a restored imago Dei, the mark of kingdom values and priorities. As we offer 

hospitality, we echo the original voice, “Come and sup with me.” To welcome, to feed, to 

comfort or to assist someone in God’s name is a way of affirming our devotion and allegiance to 

the Giver of all good gifts. As hospitality points to God, it becomes a way of honoring God. 

It is not possible to express the immeasurable privilege of being made coworkers in God’s 

kingdom, sowers of seeds of hope through acts of hospitality. We have a cloud of witnesses from 

the Old and New Testaments and beyond that attest to the blessings that come to those who live 

hospitable lives. With the nourishment of the Bread of Eternal Life broken for us, we are called 

to carry on with God’s tradition of hospitality: issue the invitation, extend the table, receive the 

guests, wash their feet, bring out the spread, tell them that God has been good to us. In the 

mundane we celebrate the sacredness of life in Christ. We toast in anticipation of the kingdom 

banquet. We affirm that hospitality is not merely a nice metaphor of what God has offered us but 

a spontaneous and genuine act of worship to the God who withheld nothing to bring us back into 

relationship with himself and with one another. Christians and churches that embrace hospitality 

reflect God’s character and enhance God’s glory. Having been welcomed into God’s household, 

as debtors to grace we reach out to friend and stranger to the praise of God’s name. 

» See also:  EATING 

» See also:  FELLOWSHIP 

» See also:  GREETING 

» See also:  LOVE 

» See also:  TIME 

» See also:  WORSHIP 
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(φιλοξενία, philoxenía, "love of strangers," ξένος, xénos, "guest," "friend"; πανδοχεῦς, 

pandocheús, "innkeeper"): 

1. Among Nomads: 
When the civilization of a people has advanced so far that some traveling has become necessary, 

but not yet so far that traveling by individuals is a usual thing, then hospitality is a virtue 

indispensable to the life of the people. This stage of culture was that represented in ancient 

Palestine and the stage whose customs are still preserved among the present-day Arabs of the 

desert. Hospitality is regarded as a right by the traveler, to whom it never occurs to thank his host 

as if for a favor. And hospitality is granted as a duty by the host, who himself may very soon be 

dependent on some one else's hospitality. But none the less, both in Old Testament times and 

today, the granting of that right is surrounded by an etiquette that has made Arabian hospitality 

so justly celebrated. The traveler is made the literal master of the house during his stay; his host 

will perform for him the most servile offices, and will not even sit in his presence without 

express request. To the use of the guest is given over all that his host possesses, stopping not 

even short of the honor of wife or daughter. " `Be we not all,' say the poor nomads, `guests of 

Ullah? Has God given unto them, God's guest shall partake with them thereof: if they will not for 

God render his own, it should not go well with them' " (Doughty, Arabia Deserta, I, 228). The 

host is in duty bound to defend his guest against all comers and to lay aside any personal 

hatred—the murderer of father is safe as the guest of the son. 

2. In the Old Testament: 
An exquisite example of the etiquette of hospitality is found in Genesis 18:1-8. The very fact that 

the three strangers have passed by Abraham's door gives him the privilege of entertaining them. 

When he sees them approaching he runs to beg the honor of their turning in to him, with oriental 

courtesy depreciates the feast that he is about to lay before them as "a morsel of bread," and 

stands by them while they eat. Manoah (Judges 13:15) is equally pressing although more matter-

of-fact, while Jethro (Exodus 2:20) sends out that the stranger may be brought in. And Job 31:32 

repels the very thought that he could let the sojourner be unprovided for. The one case where a 

breach of hospitality receives praise is that of Jael (Judges 4-5), perhaps to be referred to 

degeneration of customs in the conflicts with the Canaanites or (perhaps more plausibly) to 

literary-critical considerations, according to which in Judges 5 Sisera is not represented as 

entering Jael's tent or possibly not as actually tasting the food, a state of affairs misunderstood in 

Judges 4, written under later circumstances of city life. (For contrasting opinions see "Jael" in 

Encyclopedia Biblica and Hastings, Dictionary of the Bible (five volumes).) 

3. The Table-Bond: 
It is well to understand that to secure the right to hospitality it is not necessary, even in modern 

times, for the guest to eat with his host, still less to eat salt specifically. Indeed, guests arriving 

after sunset and departing the next morning do not, as a rule, eat at all in the tent of the host. It is 

sufficient to enter the tent, to grasp a tent-pin, or even, under certain circumstances, to invoke the 

name of a man as host. On the other hand, the bond of hospitality is certainly strengthened by 

eating with one's host, or the bond may actually be created by eating food belonging to him, even 

by stealth or in an act of theft. Here a quite different set of motives is at work. The idea here is 

that of kinship arising from participation in a common sacrificial meal, and the modern Arab still 

terms the animal killed for his guest the dhabichah or "sacrifice" (compare Hastings, Dictionary 

of the Bible (five volumes), II, 428). This concept finds its rather materialistic expression in 

theory that after the processes of digestion are completed (a time estimated as two nights and the 

included day), the bond lapses if it is not renewed. There seem to be various references in the 

Bible to some such idea of a "table-bond" (Psalm 41:9, e.g.), but hardly in connection directly 

with hospitality. For a discussion of them see BREAD; GUEST; SACRIFICE. 

4. In the City: 
In the city, naturally, the exercise of hospitality was more restricted. Where travel was great, 

doubtless commercial provision for the travelers was made from a very early day (compare Luke 

10:34 and see INN), and at all events free hospitality to all comers would have been unbearably 
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abused. Lot in Sodom (Genesis 19) is the nomad who has preserved his old ideas, although 

settled in the city, and who thinks of the "shadow of his roof" (Genesis 19:8) as his tent. The 

same is true of the old man in Gibeah of Judges 19:16ff. And the sin of Sodom and of Gibeah is 

not that wanderers cannot find hospitality so much as it is that they are unsafe in the streets at 

night. Both Lot and "the old man," however, are firm in their duty and willing to sacrifice their 

daughters for the safety of their guests. (Later ideas as to the position of woman should not be 

read back into these narratives.) However, when the city-dweller Rahab refuses to surrender her 

guests (Joshua 2), her reason is not the breach of hospitality involved but her fear of Yahweh 

(Joshua 2:9). When Abraham's old slave is in Nahor, and begs a night's lodging for himself and 

his camels, he accompanies the request with a substantial present, evidently conceived of as pay 

for the same (Genesis 24:22f). Such also are the modern conditions; compare Benzinger-Socin in 

Baedeker's Palestine(3), xxxv, who observe that "inmates" of private houses "are aware that 

Franks always pay, and therefore receive them gladly." None the less, in New Testament times, 

if not earlier, and even at present, a room was set apart in each village for the use of strangers, 

whose expenses were borne by the entire community. Most interpreters consider that the 

kataluma of Luke 2:7 was a room of this sort, but this opinion cannot be regarded as quite 

certain. But many of the wealthier city-dwellers still strive to attain a reputation for hospitality, a 

zeal that naturally was found in the ancient world as well. 

5. Christ and Hospitality: 
Christ's directions to the apostles to "take nothing for their journey" (Mark 6:8, etc.) presupposes 

that they were sure of always finding hospitality. Indeed, it is assumed that they may even make 

their own choice of hosts (Matthew 10:11) and may stay as long as they choose (Luke 10:7). In 

this case, however, the claims of the travelers to hospitality are accentuated by the fact that they 

are bearers of good tidings for the people, and it is in view of this latter fact that hospitality to 

them becomes so great a virtue—the "cup of cold water" becomes so highly meritorious because 

it is given "in the name of a disciple" (Matthew 10:42; compare Matthew 10:41, and Mark 9:41). 

Rejection of hospitality to one of Christ's "least brethren" (almost certainly to be understood as 

disciples) is equivalent to the rejection of Christ Himself (Matthew 25:43; compare Matthew 

25:35). It is not quite clear whether in Matthew 10:14 and parallels, simple refusal of hospitality 

is the sin in point or refusal to hear the message or both. 

6. First Missionaries: 
In the Dispersion, the Jew who was traveling seemed always to be sure of finding entertainment 

from the Jews resident in whatever city he might happen to be passing through. The importance 

of this fact for the spread of early Christianity is incalculable. To be sure, some of the first 

missionaries may have been men who were able to bear their own traveling expenses or who 

were merchants that taught the new religion when on business tours. In the case of soldiers or 

slaves their opportunity to carry the gospel into new fields came often through the movements of 

the army or of their masters. And it was by an "infiltration" of this sort, probably, rather than by 

any specific missionary effort that the church of Rome, at least, was rounded. See ROMANS, 

EPISTLE TO THE. But the ordinary missionary, whether apostle (in any sense of the word) or 

evangelist, would have been helpless if it had not been that he could count so confidently on the 

hospitality everywhere. From this fact comes one reason why Paul, for instance, could plan tours 

of such magnitude with such assurance: he knew that he would not have to face any problem of 

sustenance in a strange city (Romans 16:23). 

7. In the Churches: 
As the first Christian churches were founded, the exercise of hospitality took on a new aspect, 

especially after the breach with the Jews had begun. Not only did the traveling Christian look 

naturally to his brethren for hospitality, but the individual churches looked to the traveler for 

fostering the sense of the unity of the church throughout the world. Hospitality became a virtue 

indispensable to the well-being of the church—one reason for the emphasis laid on it (Romans 

12:13; Romans 16:1f; Hebrews 13:2). As the organization of the churches became more 

perfected, the exercise of hospitality grew to be an official duty of the ministry and a reputation 
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for hospitality was a prerequisite in some cases (1 Tim. 3:2; 1 Tim. 5:10; Titus 1:8). The exercise 

of such hospitality must have become burdensome at times (1 Peter 4:9), and as false teachers 

began to appear in the church a new set of problems was created in discriminating among 

applicants for hospitality. 2 and 3 John reflect some of the difficulties. For the later history of 

hospitality in the church interesting matter will be found in the Didache, chapters xi, xii, 

Apology of Aristides, chapter xv, and Lucian's Death of Peregrinus, chapter xvi. The church 

certainly preferred to err by excess of the virtue. 

An evaluation of the Biblical directions regarding hospitality for modern times is extremely 

difficult on account of the utterly changed conditions. Be it said at once, especially, that certain 

well-meant criticism of modern missionary methods, with their boards, organized finance, etc., 

on the basis of Christ's directions to the Twelve, is a woeful misapplication of Biblical teaching. 

The hospitality that an apostle could count on in his own day is something that the modern 

missionary simply cannot expect and something that it would be arrant folly for him to expect 

(Weinel, Die urchristliche und die heutige Mission, should be read by everyone desiring to 

compare modern missions with the apostolic). In general, the basis for hospitality has become so 

altered that the special virtue has become merged in the larger field of charitable enterprise of 

various sorts. The modern problem nearest related to the old virtue is the question of providing 

for the necessities of the indigent traveler, a distinctly minor problem, although a very real one, 

in the general field of social problems that the modern church has to study. In so far as the New 

Testament exhortations are based on missionary motives there has been again a merging into 

general appeals for missions, perhaps specialized occasionally as appeals for traveling expense. 

The "hospitality" of today, by which is meant the entertainment of friends or relatives, hardly 

comes within the Biblical use of the term as denoting a special virtue. 

LITERATURE. 
For hospitality in the church, Harnack, Mission and Expansion of Christianity, II, chapter iv (10). 
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